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Simchat Torah
Wednesday, October 23: Candle Lighting 5:54 PM

Shemini Atzeret: Thursday, October 24
Shacharit 9:30 AM
Deuteronomy 14:22-16:17 -p 1143; Stonep 1012; Hertzp 810; EtzHayimp 1074
Maftir: Numbers 29:35-30:1 - p 1160; Stone p 896; Hertzp 698; EtzHayimp 936
Haftarah: | Kings 8:54-66 - p 1160; Stone p 1245; Hertz p 982; EtzHayimp 1263
YIZKOR

Minchah 5:50 PM Arvit/Hakafot 6:45 PM
Candle Lighting After 6:53 PM

Simchat Torah: Friday, October 25
Shacharit 9:30 AM
Deuteronomy 33:1-26 -p 1161; Stonep1112; Hertzp909; EtzHayimp 1202

Chattan Torah:
Deuteronomy 33:27-34:12-p 1163; Stonep1120; Hertzp914; EtzHayimp 1209

Chattan Bereshit:
Genesis 1:1-2:3-p1164; Stonep2; Hertzp2; EtzHayimp3
Maftir: Numbers 29:35-30:1 -p 1160; Stonep 896; Hertzp698; EtzHayimp 936
Haftarah: Joshua 1:1-18 -p 1166; Stonep1246; Hertzp984; EtzHayim1267

Candle Lighting 5:62 PM

Shabbat, October 26 ~ Shacharit 9:30 AM
Parashat Bereshit (n'wn11) Genesis 1:1-6:8
Stone-p?2 Hertz-p 2 EtzHayim-p 3

Haftarah - |saiah 42:5-43:10 (n'vwr)
Stone-p 1130 Hertz-p 21 Etz Hayim-p 36

Shabbat ends 6:50 PM

Join us for kiddush following services on Thursday, Friday and Shabbat



https://www.traditional-congregation.org/

TRADITIONAL CONGREGATION
Rabbi Seth D Gordon - Rabbi.Gordon(@yahoo.com
Marian S. Gordon, Executive Director - traditionalcong(@gmail.com

WEEKDAY AND SHABBAT SERVICES
Sunday - 8:30 AM
Tuesday - 6:20 PM
Thursday - 9:30 AM
Friday - 9:30 AM
Shabbat - 9:30 AM

Board of Directors:
Governance Committee:
Florence Schachter, Chair
Marty Levy, Vice-Chair
Ken Bohm, Ellis Frohman, Ron Green, Dina Rinder

Ellis Frohman, Financial Vice President
Mark Weinstein, Ritual Vice President
Marty Levy/Mindy Strauss, Education Co-Vice Presidents
Dina Rinder, Membership Vice President
Steven Puro, Administration Vice President
Chris Brown/Justin Zeid, Building & Grounds Co-Vice Presidents
Ron Green, Fundraising Vice President
Barbara Levin, Treasurer
Mimi Levy, Secretary

Past Presidents: Kenneth H. Bohm, Phil Brick

Members at Large:
Maureen Brodsky
Stanley Estrin
Bill Gold
Gary Golden
Stan Greenberg
Jack Heller
Sid Levin
Ari Levy
Carol Max
Florence Schachter

We welcome new members!

If you or someone you know would like to receive membership information,

please contact our office at 314-576-5230
or traditionalcong@gmail.com




On This Week’s Torah Portion - Bereshit

There are words that change the world, none more so than two sentences that appear in the first chapter of the Torah:

Then God said, “Let us make mankind in our image, in our likeness, so that they may rule over the fish in the sea and the birds in
the sky, over the livestock and all the wild animals, and over all the creatures that move along the ground.” So God created
mankind in His own image, in the image of God He created them; male and female He created them. Gen. 1:26-27

The idea set forth here is perhaps the most transformative in the entire history of moral and political thought. It is the basis of
the civilisation of the West with its unique emphasis on the individual and on equality. It lies behind Thomas Jefferson’s words in
the American Declaration of Independence, “We hold these truths to be self-evident, that all men are created equal [and] are
endowed by their Creator with certain inalienable rights ..." These truths are anything but self-evident. They would have been
regarded as absurd by Plato who held that society should be based on the myth that humans are divided into people of gold, silver
and bronze and it is this that determines their status in society. Aristotle believed that some are born to rule and others to be
ruled.

Revolutionary utterances do not work their magic overnight. As Rambam explained in The Guide for the Perplexed, it takes
people a long time to change. The Torah functions in the medium of time. It did not abolish slavery, but it set in motion a series of
developments - most notably Shabbat, when all hierarchies of power were suspended and slaves had a day a week of freedom -
that were bound to lead to its abolition in the course of time.

People are slow to understand the implications of ideas. Thomas Jefferson, champion of equality, was a slave-owner. Slavery
was not abolished in the United States until the 1860s and not without a civil war. And as Abraham Lincoln pointed out, slavery's
defenders as well as its critics cited the Bible in their cause. But eventually people change, and they do so because of the power
of ideas planted long ago in the Western mind.

What exactly is being said in the first chapter of the Torah? The first thing to note is that it is not a stand-alone utterance, an
account without a context. It is in fact a polemic, a protest, against a certain way of understanding the universe. In all ancient
myth the world was explained in terms of battles of the gods in their struggle for dominance. The Torah dismisses this way of
thinking totally and utterly. God speaks and the universe comes into being. This, according to the great nineteenth century
sociologist Max Weber, was the end of myth and the birth of Western rationalism.

More significantly, it created a new way of thinking about the universe. Central to both the ancient world of myth and the
modern world of science is the idea of power, force, energy. That is what is significantly absent from Genesis 1. God says, “Let
there be,” and there is. There is nothing here about power, resistance, conquest or the play of forces. Instead, the key word of the
narrative, appearing seven times, is utterly unexpected. It is the word tov, good.

Tov is a moral word. The Torah in Genesis 1 is telling us something radical. The reality to which Torah is a quide (the word
“Torah” itself means guide, instruction, law) is moral and ethical. The question Genesis seeks to answer is not “How did the
universe come into being?” but “How then shall we live?” This is the Torah's most significant paradigm-shift. The universe that
God made and we inhabit is not about power or dominance but about tov and ra, good and evil. For the first time, religion was
ethicised. God cares about justice, compassion, faithfulness, loving-kindness, the dignity of the individual and the sanctity of life.
This same principle, that Genesis 1is a polemic, part of an argument with a background, is essential to understanding the idea
that God created humanity “in His image, after His likeness.” This language would not have been unfamiliar to the first readers of
the Torah. It was one they knew well. It was commonplace in the first civilisations, Mesopotamia and ancient Egypt, where certain
people were said to be in the image of God. They were the Kings of the Mesopotamian city-states and the Pharaohs of Egypt.
Nothing could have been more radical than to say that not just kings and rulers appear in God's image. We all do. Even today the
idea is daring: how much more so in an age of absolute rulers with absolute power.

Understood thus, Genesis 1:26-27 is not so much a metaphysical statement about the nature of the human person as it is a
political protest against the very basis of hierarchical, class- or caste-based societies whether in ancient or modern times. That
is what makes it the most incendiary idea in the Torah. In some fundamental sense we are all equal in dignity and ultimate worth,
for we are all in God's image regardless of colour, culture or creed.

A similar idea appears later in the Torah, in relation to the Jewish people, when God invited them to become a kingdom of priests
and a holy nation (Ex. 19:6). All nations in the ancient world had priests, but none was “a kingdom of priests.” All religions have holy




individuals - but none claim that every one of their members is holy. This too took time to materialise. During the entire
biblical era there were hierarchies. There were Priests and High Priests, a holy elite. But after the destruction of the Second
Temple, every prayer became a sacrifice, every leader of prayer a priest, and every synagogue a fragment of the Temple. A
profound egalitarianism is at work just below the surface of the Torah, and the Rabbis knew it and lived it.

A second idea is contained in the phrase, “so that they may rule over the fish in the sea and the birds in the sky.” Note that
there is no suggestion that anyone has the right to have dominion over any other human being. In Paradise Lost, Milton, like
the Midrash, states that this was the sin of Nimrod, the first great ruler of Assyria and by implication the builder of the Tower
of Babel (see Gen. 10:8-11). Milton writes that when Adam was told that Nimrod would “arrogate dominion undeserved,” he was
horrified:

0 execrable son so to aspire, Above his Brethren, to himself assuming

Authority usurped, from God not given: He gave us only over beast, fish, fow!

Dominion absolute; that right we hold, By his donation; but man over men

He made not lord; such title to himself Reserving, human left from human free. (Paradise Lost, Book 12:64-71)

To question the right of humans to rule over other humans without their consent was at that time utterly unthinkable. All
advanced societies were like this. How could they be otherwise? Was this not the very structure of the universe? Did the sun
not rule the day? Did the moon not rule the night? Was there not a hierarchy of the gods in heaven itself? Already implicit here
is the deep ambivalence the Torah would ultimately show toward the very institution of kingship, the rule of “man over men.”
The third implication lies in the sheer paradox of God saying, “Let us make man in our image, after our likeness.” We
sometimes forget, when reading these words, that in Judaism God has no image or likeness. To make an image of God is to
transgress the second of the Ten Commandments and to be quilty of idolatry. Moses emphasised that at the Revelation at
Sinai, “You saw no likeness, you only heard the sound of words.” (Deut. 4:12)

God has no image because He is not physical. He transcends the physical universe because He created it. Therefore He is
free, unconstrained by the laws of matter. That is what God means when He tells Moses that His name is “l will be what | will
be” (Ex. 3:14). and later when, after the sin of the Golden Calf, He tells him, “I will have mercy on whom | will have mercy.” God
is free, and by making us in His image, He gave us also the power to be free.

This, as the Torah makes clear, was God's most fateful gift. Given freedom, humans misuse it. Adam and Eve disobey God's
command. Cain murders Abel. By the end of the parsha we find ourselves in the world about to be destroyed by the Flood, for
it is filled with violence to the point where God regretted that He had ever created humanity. This is the central drama of
Tanach and of Judaism as a whole. Will we use our freedom to respect order or misuse it to create chaos? Will we honour or
dishonour the image of God that lives within the human heart and mind?

These are not only ancient questions. They are as alive today as ever they were in the past. The question raised by serious
thinkers - ever since Nietzsche argued in favour of abandoning both God and the Judeo-Christian ethic - is whether justice,
human rights, and the unconditional dignity of the human person are capable of surviving on secular grounds alone?
Nietzsche himself thought not.

In 2008, Yale philosopher Nicholas Woltersdorff published a magisterial work arguing that our Western concept of justice
rests on the belief that “all of us have great and equal worth: the worth of being made in the image of God and of being loved
redemptively by God."” There is, he insists, no secular rationale on which a similar framework of justice can be built. That is
surely what John F. Kennedy meant in his Inaugural Address when he spoke of the “revolutionary beliefs for which our
forebears fought,” that “the rights of man come not from the generosity of the state, but from the hand of God.”

Momentous ideas made the West what it is, ideas like human rights, the abolition of slavery, the equal worth of all, and
justice based on the principle that right is sovereign over might. All of these ultimately derived from the statement in the first
chapter of the Torah that we are made in God's image and likeness. No other text has had a greater influence on moral
thought, nor has any other civilisation ever held a higher vision of what we are called on to be.

Shabbat shalom,
Rabbi Lord Jonathan Sacks zt"l
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First Days
Wednesday, October 16
Candle Lighting 6:04 PM
Thursday, October 17
Shacharit 9:30 AM
Candle Lighting After 7:02 PM
Friday, October 18
Shacharit 9:30 AM
Candle Lighting 6:01 PM
Shabbat, October 19
Shacharit 9:30 AM
with reading of Kohelet
Shabbat ends 7:00 PM
Closing Days
Wednesday, October 23 - Hoshanah Rabbah
Shacharit 8:30 AM
)/ o Candle Lighting 5:64 PM
3 g R ' Thursday, October 24 - Shemini Atzeret
\\§/ s G 41‘ Shacharit 9:30 AM
) VIZKOR
\ | = Minchah 5:50 PM
Arvit/Hakafot 6:45 PM
Candle Lighting After 6:53 PM
Friday, October 25 - Simchat Torah
Shacharit 9:30 AM
Candle Lighting 5:62 PM

Shabbat, October 26 - Parashat Bereshit
Shacharit 9:30 AM
Shabbat ends 6:50 PM




It Takes a Traditional Village to Make Our Yamim Tovim...

There are a number of people involved in many different aspects of our High Holyday services and
programs, and I'd like to take a minute to publicly acknowledge them here:

Shlichai Tzibor: Stanley Estrin, Gary Lerner

Torah readers: Stanley Estrin, Marty Levy, Mark Weinstein

Haftarah chanters: Chris Brown, Jeffrey Melnick, Anat Reschke, Mark Weinstein

Shofar blower: Ari Levy Note caller: Ellis Frohman

Sanctuary setup: Chris Brown, Stanley Estrin, Jeffrey Melnick, Joe Schachter, Mark Weinstein

High Holyday services details: Marty Levy, Mark Weinstein =

Rosh HaShanah greeting card design: Maureen Brodsky / ;é

Rosh HaShanah gift assembly: Arlene Fox ' : [;w

Yizkor Memorial Book proofreader: Miriam Roth J :7 n 7n

Kiddushim on Rosh HaShanah: Dina & Morty Rinder

Bima flowers: Nikki & Paul Goldstein

Greeters: Joyce Becker, Maureen Brodsky, Chris Brown, Nikki Goldstein, Ron Green, Stan Greenberg,
Annette Heller, Alan Levi, Barbara Levin, Mimi Levy, Ophira Melnick, Neal Neuman, Steve Puro, Dina
Rinder, Steve Roufa, Mindy Strauss, Traude Wilson

Refreshments for Selichot and Break the Fast: Barbara Levin

Yom Tov kiddushim: Barbara Levin, Mimi Levy, Florence Schachter

Kol Nidrei pledge talk: Ron Green

Sukkah builders: Chris Brown, Ron Green, Jack Heller, Sid Levin, Marty Levy, Michael Roth, Joe
Schachter, Mark Weinstein, Gary Wilson

Pizza & Music in the Sukkah: Barbara Levin, Mimi Levy, Mindy Strauss, Mark Weinstein, Justin Zeid
Governance Committee: Florence Schachter (chair), Marty Levy (co-chair), Ken Bohm, Ellis Frohman, Ron
Green, Dina Rinder

High Holyday phone calls and pledge card distribution: Our Board members

High Holyday prayers for our bulletins: Steven Puro

Thank you also to: our Office Assistant, Angela Tannenbaum; custodians Jackie Webster and Carroll
McNeal; and Security Officers from Creve Coeur PD, neighboring PDs and Jewish Federation of STL.

Thank you to all! If | have inadvertently omitted someone, please accept my sincere apologies and let
me know.

Wishing you and your families a 5785 of peace, good health and good friends at Traditional,

Marian S. Gordon, Executive Director

P.S. Our village welcomes additional volunteers! Please contact me or a member of our Board if you
would like to help in any way.




PRAYER

The spirit of humanity has awakened and the soul of human beings has gone forth.

Grant us the wisdom and the vision to comprehend the greatness of the human spirit,
that suffers and endures so hugely for a goal beyond its own brief span.

Grant us honor for our dead who died in the faith, honor for our living who work and strive
for the faith, redemption and security for all captive lands and people.

Grant us patience with the deluded and pity for the betrayed. And grant us the skill and
the valor that shall cleanse the world of oppression and the old base doctrine that the
strong must eat the weak because they are strong.

Yet, most of all grant us harmony, not only for this day, but for all our years — a harmony
not of words, but of acts and deeds.

We are all of us children of the earth - grant us that simple knowledge.
If our siblings are oppressed, then we are oppressed.
If they are hungry, we hunger.
If they are without a place to live, we are homeless.
If they suffer disease, then we areill.
If their freedom is taken away, our freedom is not secure.
Grant us a common faith that all human beings shall know bread and peace - that we
shall know justice and righteousness, freedom and security, equal opportunity and an

equal chance to do our best, not only in our own lands, but throughout the world.

Stephen Vincent Benet (Adapted)

THOUGHT FOR THE MOMENT OF SILENCE
The PURPOSE of life is to discover your gift. The MEANING of life is giving your gift away.

David Viscott






